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TRANSLATOR’S FOREWORD

The need for material which critically analyzes Shi‘ite!
doctrines continues to be felt by English-speaking Mus-
lims inspite of recent efforts to fill the void®. Pro-
Shee‘ah books, magazines, newspapers and pamphlets
in which the noble companions of the Prophet(i)are
slandered, ‘Alee and some of his descendents deified
and Islaam distorted, continue to flood Muslim commu-
nities throughout the West with little or no written
response from Muslim scholars. Consequently, the
wave of conversion of Muslims to Shi‘ite thought is stea-
dily increasing to such a degree that Shi‘ite Masjids and
centers are actually being founded or built by Shi‘ite
converts from mainstream Islaam.

IThe Arabic noun “Shee‘ah” (pl. Shiya‘) and its relational adjective
Shee‘ee (anglicized Shi‘ism and Shi’ite) comes from the verb
“Shaa‘a” which means to spread. Hence, Shee‘ah means a faction
or sect and is used with that meaning in the Quraan in both singular
and plural forms a number of times. “As for those who divide their
religion and break up into sects (Shiya‘), you have no part in them
in the least. Their affair is with Allaah: He will in the end tell them
the truth of what they did.” (Soorah al-An‘aam 6:159). The term
was used at first to describe both ‘Alee’s followers (Shee‘ah ‘Alee)
as well as those of Mu‘aawiyah (Shee’ah Mu‘aawiyah). However,
after ‘Alee‘s death and Mu‘aawiyah’s nomination, ‘Alee’s follo-
wers retained the name exclusively and Mu‘aawiyah, his descen-
dants and followers were known as the Umayyah clan.-Ed.

2Muhibuddeen al-Khateeb, Al-Khutoot al-‘Areedah (Majlis al-
Haq Publications, S. Burnaby, Canada, 1983), translated by Mah-
moud Murad. Sa‘eed Ismaeel, The Difference Between the Shii and
the Majority of Muslim Scholars, (Carbondale, Illionis, 1983) repu-
blished in Canada. Farhad Amirebrahimi, Up From Shiism,
(Amana Corporation, Brentwood, Maryland, 1984).
‘Abdur-Ral_)maan ibn al-Jawzee, The Devil’s Deception of the
Shee‘ah, (As-Suq Bookstore, Brooklyn, New York, 1985), transla-
ted and edited by Abu Ameenah Bilaal Philips.-Ed.




When the book, Saraab Fee Iraan (The Mirage in
Iran) by Dr. Ahmad al-Afghaanee first appeared in
book stores in 1982, I contemplated translating it into
English due to its concise presentation and refutation of
the main issues raised by the Shi‘ites. However, I
became engrossed in my M.A. theseis and had to put
the idea aside. On completion of my thesis, I decided to
tackle a more classical work on Shi‘ism which concen-
trated on their history and thus I chose Talbees Iblees
(The Devil’s Deception) by the great Islamic scholar,
Ibn al-Jawzee. After its publication this past summer
(1985), I was asked to edit A.R. M. Zarook’s transla-
tion of Saraab Fee Iraan, which was published by the
Islamic Da‘wah Society of Sri Lanka in August, 1984.
At first, I agreed to do so; however, after a brief reading
of the translated text it became evident that the book
needed to be retranslated,period.

Inretrospect, I would like to recommend that anyone
involved in translating Islamic texts take utmost care in
their translations. Poor translations should never be
distributed by reputable Muslim organizations as they
are more a disservice to Islam than a service. Such trans-
lations turn off English readers and defeat the very
cause they set out to uphold, not to mention the waste
of time, energy and money put into them. Thus, it
would be advisable for any individual or organization
involved in translating Islamic material to have an edu-
cated native speaker of English, or whatever language
that they are translating into, review their translation
prior to its circulation. Such an approach would be more
in keeping with Allaah’s advice in the Quraan: “Invite
(people) to the way of your Lord wisely and with good
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advice. And debate with them using that which is bet-
ter”.}

As to my contribution to this work, besides putting
together what I hope will be a more easy-to-read, fluid
translation, I have deleted some of the author’s com-
ments which tended to be too emotional and biased,o-
mitted portions out of context, as well as a few
obviously inaccurate statements related to Christianity
and Judaism. I have also clarified vague references and,
where possible, put in all Quranic references and added
explanatory footnotes where I thought an English rea-
der might be in need of background information.

Finally, I would like to respond to those who feel that
writing against deviant pseudo-Islamic groups is a waste
of time and energy which could be better used in con-
veying the true teachings of Islaam. Such an approach,
while sounding logical and wise, is in fact in total contra-
diction to the Quraan and Sunnah®In the Quranic
verse: “You are the best nation raised up among man-
kind (because) you command the good and prohibit the
evil,”? commanding the good (al-Amr bil Ma‘roof) is
not sufficient in itself to earn us the title “best of
nations”, it must be complemented by a prohibition of
evil (an-Nahy ‘an al-Munkar). The very Shahaadah
itself (testament of belief: There is nothing worthy of
worship except Allaah) consists of (1) denying all
objects of worship (an-Nahy ‘an al-Munkar) and (2)

ISoorah Aal ‘Imraan 3:110.-Ed.

2The word Sunnah (lit. way) refers to the authentic statements and
practices of the Prophet Muhammad ( # ) which have legislative
value.-Ed.

3Soorah an-Nahl 16:125.-Ed.
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confirming Allaah as being the only one worthy of wors-
hip (al-Amr bil Ma‘roof). Not to mention the classical
Hadeeth! in which the Prophet of Allaah ( # ) said,
“Whoever sees evil should stop it with his hand, but if he
is unable he should speak against it and if he is unable to
do even that, he should hate it in his heart for that is the
lowest level of faith”.? If we review the lives of the
Sahaabah and early Islamic scholars, we find them not
only teaching Islaam, but also condemning whatever
innovations or deviations occurred around them. In
every era there arose ideas which challenged the pure
concepts of Islaam, and, were it not for scholars who
arose to oppose them, the deviant ideas would have
overwhelmed the masses. However, it is true that all of
one’s energy should not be spent in writing tracts and
making speeches against heretics, but neither is it true
that heresy should be ignored. Ignoring Elijah Muham-
mad3 from his appearance in the early 30’s till his death

1The word Hadeeth (lit. saying conversation) refers to a narrated
statement or incident from the Prophet’s ( #£ ) life.-Ed.

2Narrated by Abu Sa‘eed al-Khudree and collected by Muslim.-
Ed.

3Elijah Muhammad, born Elijah Poole (1897-1975), co-founded
what he termed “the lost-found Nation of Islam” in 1929-32 based
on the distorted belief that Allaah, God Almighty, was a black
man, that he, Elijah, was the last messenger of Allaah and that all
white people were devils. He added to this basic doctrine a smatte-
ring of Islamic terms and practises like the prohibition of intoxi-
cants and pork, long dress and head scarves for women, prayer and
fasting. However, prayer took a Christian format in which Soorah
al-Faatihah was recited in English while standing, fasting was done
in December and not in Ramadaan and he prohibited a host of
other things like peanuts, cornbread etc. On Elijah’s death in 1975,
his son, Wallace D. Muhammad, took over and began to steer the
group in a more Islamic direction. Many of the racist doctrines
were dropped or re-interpreted, religious practices were made to
conform to true Islamic standards and Elijah’s prophethood was
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in the mid-seventies has led millions of Americans,
black and white, to believe to this day, that Islaam con-
sists of the distortions which he taught. The fact that a
few of his followers escaped his grasp and found true
Islaam can not be used to justify a policy of silence,
especially when Louis Farrakhan has recently managed
to revive the heretical teachings of Elijah, gather a large
portion of Elijah’s followers and gain national and inter-
national spotlight as the leader of Muslims in America.

As this book will show, countless Islamic scholars
wrote on Shi‘ism in the past and in the present, mostly
in the Arabic language. The Shi‘ite threat was pre-
viously concentrated in the Arab world. However,
today, due to the success of the Iranian revolution, that
threat has become international in its scope and the eff-
ort to spread Shi‘ism has taken on new dimensions on a
global scale. Thus, Shi‘ism has to be opposed today by
Muslim movements and writers in all corners of the
world and in all languages. May Allaah accept this
translation as a sincere part of the noble effort to expose
falsehood and uphold the eternal truth of Islaam.

Abu Ameenah Bilaal Philips
Toronto, Canada
29/10/85.

=denied. For three years, Louis Farrakhan, who had become the

spokesman for the “Nation of Islam” during the last ten years
(1965-1975) of Elijah’s life, conformed to Wallace Muhammad’s
program. However, in 1978, he left the group and began to call
people back to the teachings of Elijah, in opposition to the changes
introduced by his son, Wallace, who by that time had renamed
himself Warith Deen. He claimed that he, Farrakhan, was the spi-
ritual son of Elijah and that Elijah had not died but had been raised
up by God.-Ed.



TRANSLITERATION

In order to provide the non-Arab with a more accu-
rate set of symbols than those in current use, I have
adopted a somewhat innovative system of translitera-
tion. However, no transliteration can express exactly
the vocalic differences between two languages nor can
Roman characters give anything more than an approxi-
mate sound of the original Arabic words and phrases.
There is another difficulty in romanizing certain combi-
nations of Arabic words which are pronounced diffe-
rently from the written characters. Included in this
category is the prefix “al” (representing the article “the)
when it precedes words beginning with letters knows as
al-Huroof ash-Shamseeyah (lit. solar letters). The
sound of “1” is merged into the following letter; for
example, al-Rahmaan is pronounced ar-Rahmaan.
Whereas in the case of all other letters known as al-
Huroof al-Qamareeyah (lit. lunar letters), the “al” is
pronounced fully. I have followed the pronunciation for
the facility of the average reader by writing ar-Rahmaan
instead of al-Rahmaan and so on. The system adopted
in the book is as follows:

2 raa r rolled
J zaa/zayn z light like “z” in zip
* seen s light like the “s” in sight
o sheen sh light like “sh” in she
S saad s heavylike “s” in sought
P daad d heavier than
“d” in daughter
b taa t heavy like “t” in taught
L dHaa dH  heavylike “th” in those
t ‘ayn ¢ no English equivalent
t ghayn gh the voiced Scottish “ch”
iy faa light like “f” in fight
o qaaf q heavy like the “c” in
caught
but further back in the
throat
3 kaaf k light like “k” in kite
J laam 1 light like “I” in light!
¢ meem m light like “m” in might
o noon n lightlike “n” in night
° haa h deep like “h” in how but
from chest asifin a sigh
8 taa marbootah  h/t like haa when paused
upon (Salaah) like taa
when joined to the follow-
ing words (Salaatul-Fajr)?
E) waw w light like “w” in why
S yaa y light like “y” in yard

Except in the case of the “1” in Allaah and Allaahumma in which
case it is pronounced heavily like la in law.-Ed.

ArabicLetters  Names English Sound
(According to American English)
Consonants
< baa b light like “b” in bat
) taa t light like “t” in tight
o thaa th light like “th” in thanks
d jeem j light like “g” in gem
& haa h araspy whispered “h”
& khaa kh  like “ch” in the Scottish
word loch
2 daal d light like “d” in die

dhaal

v

dh

Vi

light like “th” in that

’This taa has been commonly transliterated as “t” in all cases.
However, such a system is not accurate and does not represent
Arabic pronunciation.-Ed.
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Short Vowels

- fat-hah a like “a” in pat
- kasrah i like “i” in pit
£ dammah u like “u” in put
Long Vowels
| or{_ aa like “a” in demand
T ee like “ee” in feet
): 00 like “00” in boot
Diphthongs
B aw like “ow” in how
d a like “i” in might (in
T y ght{in
common speech itis

like “a” in mate)

Shaddah ( - ) The shaddah is represented in Roman let-
ters by doubled consonants. However, in actual pro-
nunciation the letters should be merged and held briefly
like the “n” sound produced by the “n” and “kn” combi-
nation in the word unknown,the “n” in unnerve, the “b”
in grabbag, the “t” in freight-train, the “r” in over ruled,
the “p”in lamp post, the “d” in mid-day etc,  have made
an exception with (s ), instead of iyy, I have used eey
in the middle of a word as in Islaameeyah because this
more accurately conveys the sound,and ee at the end of
aword as in ‘Alee.

'Thus the divine name J_H commonly transliterated as Allah
(pronounced like “ala” in balance by most English readers) is
transliterated as Allaah throughout this book. In agreement with
this principle Islam is transliterated Islaam.-Ed.
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AUTHOR’S FOREWORD

Surely all praise is due to Allaah, whom we thank and
from whom we seek help and forgiveness. We also seek
refuge in Allaah from the evils of our souls and the sins
in our deeds. Whomsoever Allaah guides can not be
misguided and whomsoever He misguides can not be
guided.! I bear witness that there is no god but Allaah
and Muhammad is His servant and messenger.?

Certainly Allaah’s book is the best discourse and the
way of Muhammad ( # ) the best course. While, the
worst affairs are innovations in religion, because every
such innovation is heresy, every heresy deviation, and
every deviation leads to the hell-fire.3

IThis is a statement of fact that none can over-ride Allaah’s deci-
sion, And Allaah says just that in no uncertain terms in the Quraan:
“Whoever Allaah guides none can misguide. (Soorah az-Zumar
39:37) and “Whoever Allaah misguides has no guide” (Soorah al-
A‘raaf 7:186) Similar in meaning to this statement is the following
statement of fact: “Allaah misguides whom He wishes and guides
whom He wishes. And He is all mighty, all wise,” (Soorah Ibraa-
heem 14:4). However, it must be noted that His guidance and mis-
guidance are not arbitrary, but based on absolute wisdom. Hence
these and other statements which would be understood to imply a
lack of free-will on man’s part must be understood in the context of
another fact; Allaah guides those who sincerely seek Him, that is,
those who believe in Him and misguides those who intentionally
reject Him. “... and whoever believes in Allaah, He will guide his
heart..” (Soorah at-Taghaabun 64:11), .. and Allaah does not
guide a disbelieving people.” (Soorah al-Bagarah 2:272) “Thus
does Allah misguide the disbelievers.” (Soorah Ghaafir 40:74).-
Ed.

?This part of the author’s introduction is an extract from the prayer
known as “Khutbah al-Haajah”, (The Speech of Need) whose use
the Prophet () recommended before important occasions.-Ed.

3This part of the introduction is taken from a famous Khutbah
(Speech) given by the Prophet ( RE )as narrated by the Sahaabee
(companion of the Prophet) Jaabir and collected by Muslim.-Ed.

-1-

It really hurt me to find that most of those who have
written about the Iranian revolution have done so only
from one perspective; that of complete admiration,
extreme praise and unconditional support. While,
among those who have written in opposition to this
trend, one finds a young man writing in the American
issue of the Salafee magazine! Al-Hijrah?, content to
merely refer to some of Imaam Ibn Taymeeyah’s? view

IThe term Salafee is a relational adjective derived from the noun,
Salaf, used in the phrase ‘as-Salaf ag-Saalil (The righteous forefat-
hers) to refer to the Sahaabah and early orthodox Scholars.Hence
a Salafee(Salafite) is one who strictly adheres to Islaam as under-
stood by the early generation of Islamic scholars.-Ed.

2Al-Hijrah, no. 36, Muharram 1399 AH, (1979)p. 15.

3Ahmed Taqgee ad-Deen ibn Taymeeyah was born in Harran near
Edessa, which was in northern Iraq but is now called Orfa and is a
part of Turkey, in 1263 CE to a reputed family of theologians. He
migrated as a child with his family to Damascus due to the Tartar
attacks on Iraq. Ibn Taymeeyah studied all of the secular and reli-
gious sciences of his time and became a leading scholar in Syria by
his early twenties. On the death of his father in 1282, he succeeded
him as professor of Hambalee law. Well versed in the Quranic
sciences, Hadeeth, law, theology, etc., he upheld the sound tradi-
tion of the early Muslims by arguments which, although taken from
the Quraan, had in those times become unknown. His outspoken
lectures made him many enemies among the scholars of the other
orthodox schools and eventually cost him his post as professor. Ibn
Taymeeyah was also jailed on numerous occasions in Cairo and
Damascus for his views. In 1326, he was jailed in the citadel of
Damascus for his farwaa (ruling) against the veneration of the
tombs of Saints. There he devoted himself to writing, with his brot-
her’s assistance, a commentary on the Quraan, pamphlets against
the opinions of his detractors and entire volumes on the questions
which had caused his imprisonment. But, when these works came
to the knowledge of his enemies, he was deprived of his books,
paper and ink. He died shortly after that in 1328. (Abul-Hasan ‘Ali
Nadwi, Al-HaafidH Ahmed ibn Taymeeyah, Beirut: Daar al-
Qalam, 1975).-Ed.



on Shi‘ism as found in his book, Minhaaj as-Sunnah an-
Nabaweeyah (lit. The Way of Prophetic Tradition). Itis
obvious that being content to make only a passing refe-
rence to such a grave issue which has attracted world
attention, could in no way quench the thirst of those
seeking clarity; especially when truth and falsehood are
as mixed as they are on an issue such as this.!

It should be noted that neither the Iraqgi-Iranian war
nor prevailing conditions in the Middle East had any
bearing on the publishing of this book. I had already
completed writing it in the latter part of 1979; however,
its publication was delayed for two reasons. Firstly,
some of the documents to be used as proof of the vali-
dity of my positions were not available until Allaah
recently provided them. Secondly, economic assistance
needed to publish the book did not arrive until one of
our good brothers recently offered to share in the publi-
cation costs - may Allaah reward him handsomely on
our behalf and Muslims in general.

Furthermore, it should be stated that it is my firm
belief that the documents and facts in this book are the
property of all Muslims, and that they are a trust placed
in my care which had to be discharged to Muslims. The
facts in this book are truths which must be spread
regardless of the doubts and reservations expressed by
some. Ample support for my position can be found in
the following narrative recorded by Ibn Taymeeyah in
Majmoo‘ah ar-Rasaail wa al-Masaail (lit. The Collec-
tion of Letters and Questions) volume four, page 110.
“When some people mentioned to Imaam Ahmed ibn

'Author’s Note: After completing this paper, I came across a book
by an Egyptian brother on Khomeini’s view of Shi‘ites and Shi‘ism.
Subsequently, an excellent new 500 page book reached me entitled
Wa Jaa-a Dawr al-Majoos (The Turn of the Magian Has Come).

3.

Hambal! that they felt uneasy about criticizing people,
l;e replied, ‘If I were to remain silent, how would the
ignorant masses know truth from falsehood?’ Those
who introduce heretical writings and deviant religious
rites contrary to Quraan and Sunnah have to be exposed
and the Muslim nation warned against them, according
to the unanimous agreement of Muslim scholars. In
fact, when Ahmed ibn Hambal was asked if one who
fasted, prayed and secluded himself in the masjid was
dearer to Him than one who spoke out against people
involved in deviations, he replied, ‘When he fasts, prays
and secludes himself, he does so for himself alone,but if
he speaks out against deviations, he does so for Muslims
in general which is more noble’. Hence it is clear that
openly opposing innovation and deviation is of general
benefit to Muslims in the practice of their religion and
comes under the heading of Jihaad Fee Sabeelil-laah

!Ahmed ibn Muhammad ibn Hambal was born in Baghdad in 780
CE and travelled extensively in Iraq, Syria, Hijaaz (Westeren
Arabia)and Yemen collecting Hadeeths. After returning home, he
studied Figh (Islamic law) under Imaam ash-Shaafi‘ee. During the
reign of the ‘Abbaasid caliphs, al-Mamoon al-Mu‘tasim and al-
Waathiq (833-849 CE), the Mu‘tazilite definition of dogmas was
prescribed by the state and inquisition courts were set up to enforc;
them. Ibn Hambal openly denounced the pagan Greek philosophi-
cal concepts on which Mu‘tazilite thought was based and was sub-
sequently subjected to imprisonment and corporal punishment.
Under Caliph al-Mutawakkil (847-861 CE), his trials ceased and
the fame of Ibn Hambal’s learning, piety and unswerving faithful-
ness to tradition gathered a host of students and admirers around
him. He died in Baghdad in 855 CE and the Hambalee school of
Islamic law was named after him. His major work, al-Musnad, con-
tained approximately 40,000 Hadeeth narrations. (H.A.R. Gibbs
and J.H. Kramers, Shorter Encyclopedia of Islam, (Cornell Uni-
versity Press, Ithaca, New York, 1953), pp.20-22. See also
Muhammad Shalabee; Al-Madkhal fee at-Ta'reef bil-Figh al-Islaa-
mee (Daar an-Nahdah al-‘Arabeeyah, Beirut, 1969), pp.200-
201).-Ed.






az-Zahraa! — may peace be on her..”2The Shi‘ites have
also elevated the Imaams to the point of absolute and
infinite knowledge. The following headings in Al-Kaa-
fee attest to this incredible belief:

Chapter: “The Imaams Have Knowledge of All that was
Given to the Angels and the Prophets”.3

Chapter: “The Imaams Know When They Will Die and
They Only Die by Their Choice”.*

Chapter: “The Imaams Have Knowledge of the Past and
the Future; and Nothing is Hidden from Them”.>

3. The act of lying to non-Shi‘ites. known as Tageeyah
(dissimulation: false pretense) is a religous tenet among
Shi‘ites. In support of this position of deception, they
narrate the following statements from Abu ‘Abdillaah ®
“Nine tenths of religion is dissimulation (Tageeyah)’;
hence, one who does not dissimulate has no religion.”s
“A believer who does not dissimulate is like a body
without a head.”® “Mix with them externally, but
oppose them internally, 10Concerning the verse, “Ver-
ily the most noble among you in Allaah’s sight is the

1The youngest daughter of the Prophet ( # ) by his first wife Kha-
deejah. She was given in marriage by the Prophet ( # ) to his cou-
sin, ‘Alee.-Ed.

2Al-Hukoomah al-Islaameeyah, pp.52-3.

3 Al-Kaafee, (Iran, 1278), p. 255.
41bid., p. 258.
51bid., p. 260.
6 The fifth Imaam, Ja‘far as-Saadiq.-Ed.

7 The hiding of one’s true beliefs by pretending to hold different
ones.-Ed.

8 Al-Kulainee, Al-Kaafee, vol. 9, p. 110.
9 Tafseer al-‘Askaree, (Ja‘faree Press, India), p. 162.

10 Al-Kaafee, vol. 9, p. 116.
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most God-fearing (atqaakum)”1, they attribute to Ja‘far
as-Saadiq the follwing interpretation of “at-qaakum”:
that is, your deeds done by dissimulation. 2

From their eighth Imaam,?3 they narrate the following:
“Whoever abandons dissimulation before the appea-
rance of the hidden Mahdee* is not of us.” > Because of
their attitude concerning dissimulation, Jalaaluddeen
as-Suyootee® sent an open letter to the Muslims of
Egypt entitled The Key to Paradise is in Reliance on the
Sunnah when an Iranian missionary came there on the
pretext of encouraging a rapprochement between Sun-
nities and Shi‘ites. In the letter, he made a detailed
exposition of the Shi‘ite creed concentrating on its basis
of dissimulation, deception and falsehood. It should be
noted that Jamaaluddeen,’ the Iranian Shi‘ite, decepti-

1Soorah al-Hujuraat 44:13.-Ed.

2[bn Baabawayh , Al-I'tiqaadaat, (Iran; 1374 AH), Chapter
Tageeyah.

3*Alee Ridaa.-Ed.

4The twelfth Imaam,Muhammad ibn al-Hasan, who the Shi‘ites

claim disappeared in 879CE and remains alive in a state of occulta-
tion until a time when he will re-appear and re-establish the divine
caliphate on earth.-Ed.

5¢Alee ibn ‘Eesaa al-Ardabeelee, Kash al-Ghummah Fee Ma‘rifah
al-A-immah.

6 Jalaaluddeen ‘Abdur-Rahmaan ibn al-Kamaal as-Suyootee was
born at Asyoot, Egypt in 1445 CE and studied under the major
scholars of the Hanafee school of the region. He spent his whole life
teaching, making Islamic rulings and writing in all branches of Isla-
mic and Arabic learning. The German orientalist, Broklemann,
counted as-Suyootee’s writings as 415, most of which have already
.been published. In 1505 CE, As-Suyootee died at the age of 62 in
the city of his birth.-Ed.

7Jamaal ad-Deen al-Afghaanee (1839-1897), Muhammad ibn Saf-
dar claimed he was born in As‘adabad near Kanar in the district of
Kabul but it was later shown that he was born in Asadabad near
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vely named himself al- Afghaanee (the Afghan) in order
to make the Muslims of the East think he was a Sunnite.
And, it was he who introduced free-masonry to Egypt
with the aid of his pupil, Muhammad ‘Abduh, who later
confirmed Jamaaluddeen’s membership in the

Masons.!

4. Since the Sunnah governs and explains the

=Hamadan in Persia. He grew up in Kabul, where he studied all the
higher branches of Islamic learning. He travelled to India and
Cairo, where he plunged into an apparently relentless struggle
against European colonialism and materialistic European ideas
which were then penetrating the East. Al-Afghaanee made a pro-
found impression upon a whole group of young men during the
eight years (1871-9) that he lived in Egypt. He encouraged them to
found newspapers and reviews and to write with the object of influ-
encing public opinion, uniting them all in a masonic lodge which he
had founded. Many of his disciples like Qaasim Ameen (1865-
1908) and Fareed Wajdee (1875-1954) later formed the nucleus of
the modernist movement in opposition to some well-established
Islamic principles. Exiled in 1879, Jamaal ad-Deen stayed a time in
India and then, in 1883, in Paris, where he again met one of his dis-
ciples, the Egyptian Imaam, Muhammad ‘Abduh, with whom he
published a review called Al-‘Urwah al-Wuthqaa (The Unbreaka-
ble Bond). The eighteen issues which they jointly published in
1884, although banned in India and Egypt, exerted a certain influ-
ence almost everywhere in Islaam. The whole modern body of
argument of the reform circles, such as was to be repeated without
any significant change until our own time was expounded in the
issues of the review. After publication of the review ceased, Jamaal
ad-Deen once against set out on his travels visiting Persia, Russia
and England. He ended his life in gilded captivity in Istanbul,
where he had been brought in 1892 by Sultaan ‘Abdul-Hameed.
(A.J. Arberry, Religion in the Middle East, Cambridge University
Press, Cambridge, 1969, rep. 1981). vol. 2, pp. 37-39, Shorter
Encyclopedia of Islam. p.85).-Ed

!Muhammad Muhammad Husain, Al-Ittijaahaat al-Wataneeyah
Fee al-Adab al-‘Arabee al-Mu'‘aasar, vol. 1, p. 153:

= 1=

Quraan,! the Shi‘ite tafseer (interpretation of the
Quraan) follows the same pattern as their deviant doc-
trines which resulted from their wholesale fabrication of
Hadeeths attributed to the Prophet ( #£ ). Shi‘ites have
not only distorted the meanings of the Quraan, but they
have also made additions to the actual text itself. The
verse, “And We made ‘Alee your in-law,” has been
added to Soorah al-Inshiraah?2, even though this Soorah
is from the Makkan period (609-622) and ‘Alee did not
become an in-law of the Prophet ( #% ) until after his
migration to Madeenah. Instead of the verse, “And
make us a leader (Imaam) for the God fearing”, they
substitute, “And make for us a leader (Imaam) from
among the Godfearing.” 4

Perhaps the greatest level of audacity on the part of
the Shi‘ites is the addition of to the Quraan of a ficti-

cious chapter which they call Soorah al-Walaayah. Its
translation is as follows:

1. “O believers, believe in the Prophet and the guar-

dian (Walee), whom We sent to guide you to the
straight path;

2. A Prophet and a Guardian, one from the other and
I 'am the Knower, the Wise;

!See Naagir ad-Deen al-Albanee’s, Manzilah as-Sunnah fee al-
Islaam, (Salafee Publishing House, Kuwait).

2al-FHaajj Mirza Husain at-Toosee, the Definitive Statement Proving
the Distortion of the Lord of Lords’ Book, (1289 AD), p. 80.

Mubhsin al-Kashmeeree, Dabstaan Madhaahib, in Persian from
which the Orientatlist Noldeke quoted in his book, The History of
the Quraan, p. 102.-Ed.

Al-Kaafee, (1278 AH), p. 289.
3Soorah al-Furqaan 25:74.-Ed.
4Tafseer al-Qummee, (Najaf Press, 1386 AH/1966) vol. 2, p. 117.
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